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What is the Likelihood of the Production of a Tunisian Islamism?
A Study of the Challenges

Ali al-Saleh Moula

This paper seeks to achieve two things: the first is synthetic, and aims to combine the
facts of political, cultural, and religious reality and make connections and links between
them to aid the understanding of Islamism in both its wide and local Tunisian context.
The second is analytical, and aims to comprehend the issues posing a range of challenges
to the Tunisian Islamist project. The paper employs two interlinked approaches: a
comparative approach and a historical-critical approach. The first is used to examine
the areas in common between the Tunisian Ennahda movement and the Turkish Justice
and Development Party, and between Ataturk and Bourguiba. The second approach is
used to observe the effect of the history of the «civil state» and its value system on the
construction of the contemporary Tunisian personality and the available possibilities or
obligations for Tunisian Islamists to make a breakthrough in the reason of this «civil
state». On the basis of this conception, the paper may be included among studies with
a deconstructionist bent that try to understand the manner in which Tunisian Islamism
is a project that expounds Islam and has an identity-based vision of society. This choice
means not becoming bogged down in details, despite their importance, but being content
with how Tunisian Islamist discourse grounds itself when confronting its obstacles.
Here, it must be indicated, that obtaining direct and conclusive answers to the questions
posed is not a fundamental aim of this research. This is because this form of Islamism,
for composite subjective and objective reasons, has not perfected its doctrines in a way
to enable students to form final judgments. It appears attached to discourse, diktat, and
ideology at the expense of the epistemological, authentic, and creative.
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a logical view of his understanding of the world, whether because of his demolition of
counterpart worlds erected by philosophers before him, on the basis that they are idols,
or in his foundation of his own possible world. The defense of this supposed opposition
required that the author rely on what is known by logicians as dialectical argumentation,
that is the search for proofs to rebuff this claim and found the legitimacy to talk about
possible worlds for Nietzsche - the subject of the paper. This study does not seek to
provide an arbitrary projection of logical interpretation onto Nietzsche’s philosophy, but
rather attempts to apply the new developments in the logic of research approaches that
aim to reveal submerged elements in Nietzsche’s critique of the concept of the world.
The paper puts forward the following theories: the relative possibility of a real world
according to Plato; the unlikelihood of a real world according to the priest; the rational
impossibility of a real world in Kant’s conception, the total impossibility of a real world
according to positivism, and finally the radical possibility of a world after putting an end
to parallel worlds - the idealist possibility.

Law and Religion in Montesquieu’s Philosophy
Ibrahim Mujaidalah

The legacy of Montesquieu, one of the key philosophers of the Enlightenment, is
remarkably diverse. In 1721 he published Persian Letters; in 1734 Considerations on
the Causes of the Greatness of the Romans and their Decline, a formidable work of
history; and in 1748 The Spirit of the Laws, which represents the essence of many years
of research and the fruits of his political and historical reflections. From these works,
Montesquieu appears at times as a man of politics, at times as a historian, and at times
as a law-maker and jurist. Such range, however, does not detract from the unity of his
thought and the connectedness of his reflections, since in all his works he strove to
understand the laws governing societies and organizing the course of the phenomena of
history and nature, and to observe their effect on human life. In his first work, Persian
Letters, Montesquieu dealt with the relationship of religion and law. He established
the relativism of beliefs and a topography of precepts and laws, called for religious
tolerance, and produced a pluralist discourse for understanding religious and cultural
difference. In the second work, Considerations on the Causes of the Greatness of the
Romans and their Decline, he dealt with law in its relation to the movement of history,
revealing the laws that govern the progress and retrogression of states and civilizations.
In his greatest and most renowned work, The Spirit of the Laws, he dealt with law
in its relation with various factors that define general laws such as climate, territory,
population, economy, morality, religion, and power. These factors combine the material
with the ideal, the conceptual with the tangible. They also reveal the dialectical nature
of Montesquieu’s thought. He tried to found a comprehensive positivist approach to
human and religious history and formulate ideas on the future of institutions and their
transformation in real history.
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How the Concept of Political Freedom is Absent
from the Historical Thinking and Experience of Muslims

Abdel Rahim al-Allam

Renowned Moroccan historian Ahmed al-Nasiri states, (Know that this freedom created
by the Europeans in these years is total atheism, because it absolutely requires the inversion
of God’s rights, parents’ rights and human rights [...] Know too that the freedom of the
Sharia is what God spoke in his book and the Messenger of God explicated to his Umma
and the jurists compiled in the chapter on restraint in their works.» In the same vein,
Tunisian historian Ibn Abi Dayyaf states, «For this reason the rulers of the Europeans
said that opinion is free,» and later adds «It is no secret that slavery in itself is not
egregious to human nature and does not contradict higher morality or religion because
it is an affliction only to those for whom freedom is innate.» Until recently, maintains
al-Allam, Islamic thought had misgivings over the notion of freedom, and was wary
about accepting freedom, or naturalizing it within the Arab-Islamic milieu. Given the
position of some modern Islamic thinking on freedom, the question that arises is how has
classical Islamic thought understood freedom? And where has the practice of freedom
in general and of political freedom in particular led to in the Muslim political sphere?
Referring to previous studies exploring the notion of freedom, and ones that specifically
address freedom among Muslims, the author attempts to reach conclusions that support
or challenge the claim that there is an absence of freedom — both in practice and in theory
— in the Muslim world. Al-Allam proposes to tackle the subject along the following
lines: first, definitions; second, the concept of freedom in western thought; third, political
freedom in the thinking and political practice of Muslims; and fourth, freedom in Islamic
political philosophy. For the purpose of this study, the concept of freedom chiefly refers
to political freedom, and more broadly to freedom of thought and belief.

The Possible and the Impossible in Nietzsche’s Worldview
Tafrut Lahsan

This study tries to move away from the current logical approach to the theory of «possible
worldsy, in an attempt to investigate the subject according to Nietzsche. It starts with the
author’s understanding of some views that this approach is not suitable, and of others
who dispute this choice on the basis of opposition to the claim that Nietzsche, with his
hostility to logic, reason, and all rational or philosophical truth, is unable to entertain
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